JOB
Chapters 4-7

“Job’s three companions—Eliphaz, Bildad, and Zophar had come to him to sympathize with him and comfort him (2:11).  No doubt their motives were pure, their intentions honest.  Their weeklong silence expressed their sympathy as well as their bewilderment and grief.  Then when Job broke the silence with his outcry of anguish, the three felt compelled to speak.  Shocked by his death-desire, they took upon themselves the responsibility of correcting Job for his brash remarks.  Each friend spoke and was in turn answered by Job. The cycle occurs three times, with one variation in the third round:  the third friend did not speak a third time” (Zuck p. 29).  

· Throughout their speeches these friends remain convinced that all suffering is due to sin.  Job is suffering; therefore he must be guilty of some hidden sin.

· As time goes on the speeches become more pointed and specific.  At first there is the hint that Job has sinned (5:8; 8:6; 11:14). In the second round we move from suggestion to insinuation (15,18,20).  In the third open there is outright accusation (22:5-9).  

· In every one of his speeches Job will affirm his innocence (6:10; 9:21; 16:17; 27:6).  He will also state that God has afflicted him (6:4; 9:17; 13:27; 16:12; 19:11).  In each speech in the first round, Job will ask the question “why?” (7:20; 10:2; 13:24).  He longed to present his case to God) 9:3; 13:3; 16:21; 19:23; 23:4; 31:35). 

Eliphaz’s First Speech:  Chapters 4-5

In this section Eliphaz will rebuke Job (4:1-6), give his reasoning about suffering (4:7-11), report a vision he has had (4:12-21), give his recommendation (5:1-17), and remind Job of God’s blessings (5:18-27).

4:2  “If one ventures a word with you, will you become impatient?”: In light of Job’s outburst in chapter 3, Eliphaz wonders if Job will lash out at him for anything that he says.  In addition, is Job physically and psychologically able to bear his advice?   “But who can refrain from speaking?”:  He fears an outburst from Job, but he must respond to what Job has said.  

4:3-5 “Behold you have admonished many, and you have strengthened weak hands, your words have helped the tottering to stand, and you have strengthened feeble knees, but now it has come to you, and you are impatient” 

Eliphaz commends Job for helping and comforting others in the past, but in this compliment there is a rebuke, that is, Job is refusing to listen to his own type of advice.  He had advised others to be patient under trial, but he is unwilling to take his own medicine.  It is easy for a man to give sound advice, but much harder to take that same advise when one is suffering.  

4:6 “Is not your fear of God your confidence, and the integrity of your ways your hope?”:  “Literally, your ‘fear’ of God should sustain you.  He should have confidence in his past faithfulness to God.  After all, Job’s piety and integrity are not being questioned---yet” (Strauss p. 38). This is either a rebuke to Job for his lack of confidence because he was no longer fearing God, or it is a reminder that because Job had trusted God in the past, that he should continue to trust Him now. 

4:7 “Remember, now, who ever perished being innocent?  Or where were the upright destroyed?”:  This is his theory on suffering.  Whoever heard of an innocent man suffering?  Yet this theory is false.  Abel was innocent and he was killed (Genesis 4).  The Israelites were God’s people, yet they suffered in bondage for 400 years (Genesis 15:13).  In addition, many of the prophets suffered as well as the apostles (Hebrews 11; 2 Corinthians 11).  The supreme example of the just suffering is seen in the life of Jesus Christ (1 Peter 2:21-25). 

4:8 “According to what I have seen, those who plow iniquity and those who sow trouble harvest it”: Eliphaz will often base his arguments on experience.  Three times he will say, “I have seen” (4:8; 5:3; 15:17).  It is true that what a person sows he will reap (Hosea 10:13; Galatians 6:7).  But Eliphaz is assuming that all the sowing and reaping are done in this life, that is good guys always win, bad guys always lose here on the earth, and such is not always the case (Psalm 73). While his observations might have been extensive, his knowledge was not universal.  There are exceptions to the above rule in this life. Thus this man’s argument is that sin equals suffering and righteousness equals prosperity.  A good number of religious people to this day still hold to this basic error.  That is, if one is faithful, they will be healthy and prosperous.  If you are prospering it is proof that God is blessing you, and if you are suffering it is proof that God is punishing you. Yet often the innocent do suffer in this life (Luke 13:4-5; John 9:1-3; 1 Peter 2:19-20), while it seems that the wicked are prosperous and do not have any problems.  This man’s authority was not Scripture, but history and personal experience “according to what I have seen”. 

4:9-11 The idea here might be that though lions are strong, their teeth can be broken, and they can perish.  In like manner, Job, who used to be strong, was broken and his children lost. 

4:12 “Now a word was brought to me stealthily”: Eliphaz now seeks to strengthen his case by relating a dream that he has allegedly experienced.  In this dream a voice whispered to him (verse 17).  Here is the claim that God spoke to him in a still, quiet voice.  Jackson rightly notes that this section reveals the absolute worthlessness of subjective feelings and dreams.  Eliphaz is sure that God has spoken to him, and yet he will be dead wrong.

4:13-16 Here we have a good description of what people call a nightmare. Such an experience was so frightening that he was shaking all over and his hair stood up on end (4:14-15).  Then he claims that a spirit passed by, actually stood still (4:16), and then spoke to him.  While this all sounds impressive, God rebukes this man in the end.  “Nothing is more essential than testing experience by an objective standard of reality.  When God has spoken concerning a matter, that is decisive for all the issues involved. This word must be the court of appeal for all thoughts, impressions, and views” (Jackson p. 36).  Today people try to make arguments like the above.  They claim that God has told them something, but one writer reminds us.  “We pray to the same God.  Why hasn’t He said the same thing to me?  Secret visions and whispered voices that bring private messages attributed to God are immediately suspect” (McKenna p. 61).  God has already told us that He has given us all the truth (John 16:13; Jude 3; 2 Peter 1:3). 

4:17 “Can mankind be just before God?  Can a man be pure before his Maker?”

Supposedly this is what the “spirit” said to him in the above dream. Eliphaz’s argument appears to be that no man can stand pure before God, including Job.  Therefore, Job must have sinned in some way to deserve such suffering. “No one is blameless or innocent before our holy God. Eliphaz is emphasizing that Job should accept God’s verdict” (Strauss p. 41)   The question with this argument, that no one is blameless before God, therefore everyone deserves to be punished, is “Why isn’t Eliphaz suffering as well?”

4:18 “He puts not trust even in His servants; and against His angels He charges error”

This indicates that Job and his friends understood the Biblical truth that some angels had sinned in the past (2 Peter 2:4). 

4:19-20 “How much more those who dwell in houses of clay, whose foundation is in the dust, who are crushed before the moth!”

If God even charges the angels with error, how much more moral man.  “Man’s mortality is pictured in several ways:  He lives in mere perishable houses made of clay and built on dust, he is easily crushed like a moth, he is broken in pieces like a vessel (Ecclesiastes 12:6), and his tent-cord is plucked up (4:19-21)” (Zuck p. 33). “The moth is one of the easiest insects to catch and crush” (Strauss p. 41).  Man’s life is quickly over, it happens between “morning and evening”. 

4:21 “They die, yet without wisdom”: “Job obviously is not a wise person according to Eliphaz” (Bible Knowledge Comm. p. 726). “To die without ever finding wisdom was the ultimate disaster for a wise man of the East” (Zuck p. 33).

Chapter 5

“Call now, is there anyone who will answer you?  And to which of the holy ones will you turn?” 

Eliphaz contends that there is no one who can defend or protect Job, certainly not the holy ones or angels (4:18). 

5:2 “For anger slays the foolish man, and jealousy kills the simple”: Eliphaz may have been interpreting Job’s lament in chapter three as being the anger of a foolish man and as a simple man’s jealousy.

5:3-5 “I have seen the foolish taking root, and I cursed his abode immediately”: He now speaks of a fool he had known who had prospered (“taken root”) for a while, and yet he was suddenly cursed.  “The unrighteous often strike deep into the earth their strange roots.  Prosperity is thus effectively presented by an analogy with a vigorously growing tree” (Strauss pp. 45-46). 

5:4 “His sons are far from safety”: Here he is pouring salt into Job’s open wounds by basically blaming Job for the death of his children.  The problem with his argument is the misconception that because a fool meets disaster, all that meet disaster must be fools.  “Sympathy will not be a major preoccupation of anyone who believes that prosperity is proof of God’s blessings” (Strauss p. 46). 

5:6 “For affliction does not come from the dust, nor does trouble sprout from the ground”: The source of the troubles does not come from the ground but from within the man.  

5:7 “For man is born for trouble, as sparks fly upwards”: “Man is born for trouble as certainly as flames from an open fire fly upwards.  Eliphaz’s view that man by his sin brings trouble on himself, though a partial truth, overlooks Jesus’ statement that a falling tower may kill people who were no more sinful than the survivors (Luke 13:4)” (Zuck p. 34). 

5:8 “But as for me, I would seek God, and I would place my cause before God”:  From the context this does not appear to be an encouragement to seek God for comfort, but rather to repent.  “If I were in your shoes I would..”

5:9-16   Job is encouraged to seek God because God is powerful and majestic, benevolent, and encourages and helps the downcast, frustrates the shrewd, and delivers the poor and helpless.  This advice is not wrong in itself, for God indeed does all these things, the problem is assuming that Job has sinned deliberately and needs to repent. 

5:13 “He captures the wise by their own shrewdness”: “The image of total confusion which ensnares the crafty (Deut. 28:29; Isaiah 19:14; 59:10)” (Strauss p. 48).  This is the only verse quoted directly from the book of Job in the New Testament (1 Corinthians 3:19).  The person who seeks success or victory without regard to morality will often become caught in their own traps. 

5:17 “Behold, how happy is the man whom God reproves, so do not despise the discipline of the Almighty”: What he says is often true, God does discipline His people (Proverbs 3:11-12; Hebrews 12:5ff), the problem is that this man believes that all suffering is always divine punishment. 

5:18-26  The idea in this section is that if Job will confess and repent, God will bless him with healing, deliverance from famine, war, slander, violence, wild beasts, good crops, security, numerous descendants, health, and long life.5:23 “In league with the stones of the field”: That is, they will not hinder Job from sowing his crops.  5:26 “Like the stacking of grain in its season”: “Coming to the grave in full vigor, beautifully pictures a life lived to the full and ready to be ended” (Zuck p. 35). 

5:27 “Behold this; we have investigated it, and so it is.  Hear it, and know for yourself”: He smugly ends his first speech.  “He seemed to have said, ‘I have the truth, so you might as well face up to it, and act accordingly’” (Zuck p. 35). 

Chapter 6

Job responds

6:1-3 “Oh that my grief were actually weighed and laid in the balances together with my calamity!  For then it would be heavier than the sand of the seas”:  If his misery and suffering could be measured it would be heavier than all the wet sand in the oceans!  “What a picturesque way to express his burdens, for wet sand is unusually heavy” (Zuck p. 36).  “Therefore my words have been rash”: He justifies his outburst in chapter three by suggesting that such rash words were nothing compared to his suffering. Job admits what he said was rash, but he seems annoyed at the advice to having patience.  His speech has been wild but not unjustified. His rash words are equal to his suffering.

6:4 “For the arrows of the Almighty are within me”: Job now names God as the author of his misery.  Like Eliphaz he believes that God punishes, but he rejects the idea that this suffering is deserved. “To him, the problems were more difficult to bear simply because he believed that they were from God.  The God he had known and the God he now experiences seemed irreconcilable” (Zuck p. 36). 

6:5  “Does that not give Job cause for complaint?  Surely it does, Job suggested.  As a wild donkey does not bray or an ox does not low when it has food, so Job would not have complained if his situation were comfortable” (p. 36). Job is saying that even dumb animals, like the wild donkey, understand what Eliphaz does not understand. 

6:6 The idea seems to be that as tasteless food requires salt, Job’s trouble and his complaining go together as well.  Therefore, his complaining should be excused and viewed as normal.  

6:8-9 Job hopes for death, that God would grant his request to die (3:20-23), and loose His hand from sustaining Job’s life.  “The Hebrew verb rendered ‘loose’ carries the idea of settling prisoners freed and the Hebrew verb rendered ‘cut off’ pictures a weaver cutting thread” (Zuck p. 37). 6:10 “But it is still my consolation”: His pain was unsparing, that is, did not let up, he never had any rest, but his only consolation in all this suffering is that he had not denied God.  This is the first of several of Job’s affirmations that he is innocent and has not rebelled against God. He had not betrayed God’s trust, he has been an obedient servant, thus his suffering is not because of his own rebellion. 

6:11 “What is my strength, that I should wait?” Job can endure no more.  This is a response to Eliphaz’s  exhortation to repent and receive blessings (5:18ff). 6:12 “Is my strength the strength of stones”: Job complains that Eliphaz must believe that Job is made of stone or is insensitive as one made of bronze. “Men of stone and bronze feel nothing.  Job is flesh and blood whose power to resist pain is all but exhausted” (Strauss pp. 58-59).   6:13 “Is it that my help is not within me”: All human power to alleviate his suffering has failed, “thus Job stated that he had no help in himself and no resources” (Bible Knowledge Comm. p. 727). 
6:14 “For the despairing man there should be kindness from his friend; so that he does not forsake the fear of the Almighty”: Here we see the beginning of Job’s disappointment in his friends.  When a man is suffering his friend should be loyal, and not accuse him unjustly of sin.  Without the support of his friends, Job might be tempted to turn away from God.  6:15-21 “My brothers have acted deceitfully like a wadi”: “His friends had been like a riverbed.  In the rainy season, a wadi is filled with rushing, raging water, but in the summer it vanishes or dries up just when it is most needed” (Zuck pp. 37-38).  Thus Job’s friends have disappointed him, they promised relief but only brought more suffering, and they were like a mirage. 6:19 “Caravans from Tema, in northern Arabia and Sheba, in southwestern Arabia, both known for their trading, have been lost looking for water in the riverbeds” (Zuck p. 38). His friends have been as disappointing as a dry oasis. 6:21 “You see a terror and are afraid”: “Job charges them with cowardice in withholding their sympathy from him, afraid lest they should become sharers of the calamity if they provoked God by showing sympathy with one whom they judged to have offended God.  Perhaps they feared guilt by association” (p. 38). 

6:22-23 “Have I said, ‘Give me something’”: If Job had actually asked them for a bribe to influence a judge or deliverance to free him from some tyrant, he could understand their fear of wanting to get involved. Rather, he has only asked for their concern and friendship. 6:24 “Teach me, and I will be silent; and show me how I have erred”: Yet Job is still willing to learn, to be proven wrong.  “Where is the evidence I have sinned?”  6:25 “How painful are honest words! But what does your argument prove?” Job is willing to accept honest words, even if they are painful to accept, yet he is unconvinced that his friends have proven their point. 6:26 “Not only were their words of no help; they even treated his words like wind” (Bible Knowledge Comm. p. 728). Job feels that his friends are simply treating his words like wind, meaning that they would soon blow away and they would forget them. Are they really listening to anything he is saying?  6:27 “The three friends seemed as opposed to him as if they were taking undue advantage of an orphan or even selling a friend” (Bible Knowledge Comm. p. 728). 6:28-30 Job claims that he is not lying, in fact is he not wise enough to detect falsehood if he was speaking it? It could be that Job’s friends were even unwilling to look Job in the face, “please look at me” (6:28).  “His palate could still discern calamities, that is, he could understand the flavor of his sufferings and know if they were deserved” (Zuck p. 39). 

Chapter 7

7:1 “Is not man forced to labor on earth, and are not his days like the days of a hired man?”: “Job says that man is like a hired hand, destined to hard labor, like a slave who works in the hot sun and longs for the shade at the end of the day (7:2), and like a hired hand waiting to be paid.  Man’s existence is servitude, in which he is subject to continual toil and misery, and in which he hopes for some slight respite” (Zuck p. 39).  Yet Job still wants to serve God.  In contrast, when others feel like they are in this condition, they riot, revolt, and lash out in destructive ways. 

7:3 “So am I allotted months of vanity”: Instead of days, Job has been suffering for months, months of what seemed like meaningless and empty pain.  

7:3-4 “The nights of trouble are appointed me”: Instead of being able to at least get some rest at the end of the day, nighttime does not ease the pain, he spends the night tossing and turning. His life is actually worse than a slave, for at least a slave can sleep well at night (Ecclesiastes 5:12). 

7:5 “My flesh is clothed with worms and a crust of dirt”: “His flesh covered with worms, which had got into his open sores, and with dirty scabs (literally clods of dust).  His skin hardened (or cracked)” (Zuck p. 40).

7:6 “My days are swifter than a weaver’s shuttle, and come to an end without hope”:  Is Job contradicting himself here when he has first complained that life is too long (7:3-4), and now that life is far too brief?  Could he be saying that as the weaver’s shuttle runs out of thread, so now Job’s existence is running out of hope? This verse also reveals that when Job lived weaving and the loom were in existence. 

7:7 “Remember that my life is but breath”: Life is as short as one breath.  “My eye will not again see good”: Life for Job as become hopeless, he believes now that he will never again see prosperity and other earthly blessings. “When he would die, he would no longer enjoy the good things of this life, perhaps this is an answer to Eliphaz, who had said that Job could be blessed again (5:19-26)” (Zuck p. 40). 7:8 “The eye of him who sees me will behold me no longer; your eyes will be on me, but I will not be”:  Is Job saying that God would no longer see him or is he saying that his life was so short that people would turn around and he would be gone?  7:9 “When a cloud vanishes, it is gone”: Job’s life was as temporary as a cloud, compare with James 4:13ff. 

7:9 “So he who goes down to Sheol does not come up”: He would go to Sheol, the place of the departed death, the “Hades” of the New Testament.  He would come up no more, that is, return to a life on this earth.  The dead stay dead (Luke 16:19ff; Ecclesiastes 9:1ff).  7:10 “He will not return again to his house, nor will his place know him anymore”: Job is not saying that the dead cease to exist, but rather that they are completely removed from this earthly life

7:11 “Therefore I will not restrain my mouth; I will speak in the anguish of my spirit, I will complain in the bitterness of my soul”: Job will not remain quiet, it seems that he feels he has nothing to lose.  After asking God to remember the brevity of his life, he now utters this complaint.  “The suffering saint utters a bitter tirade against God, words which he later deeply regretted when he better understood the picture” (Jackson p. 38).  Truly, the tongue can be very difficult to control (James 3:1ff). 

7:12 “Am I the sea, or the sea monster, that You set a guard over me?”:  God had set limits to the sea (Genesis 1:10).  Job complains that God either has him under guard, constantly watched, or is trying to muzzle him.  He could be complaining that he was being guarded like a defeated enemy. He also might be complaining that God is acting like Job is a threat to Him, when this is not the case.  In various mythologies of the time, a god or gods were said to overcome a sea monster and set a guard over him or her.  Job borrows imagery from these ancient myths, without actually believing in them. 

7:13-14 “If I say, ‘My bed will comfort me, my couch will ease my complaint’, then You frighten me with dreams and terrify me by visions”: Job now accuses God of frightening him with nightmares so that he could not even escape from his suffering by sleep.

7:15 “So that my soul would choose suffocation, death rather than my pains”: Job again expresses his desire to end his life—yet he never makes any effort to actually take his life.  Even while enduring intense suffering, Job still knows that suicide is not an option. 

7:16 “I waste away; I will not live forever.  Leave me alone, for my days are but a breath”: This does not appear to be a desire for God to abandon him spiritually, but for God to stop harassing him physically, seeing that Job, in his mind, does not have much time left on this earth. 

7:17 “What is man that You magnify him, and that You are concerned about him”: This is exactly the same question that David posed in Psalm 8:3, yet Job and David come to completely opposite conclusions.  David says that God is concerned about man because of man’s dignity as being the pinnacle of creation, Job says that God pays much attention to man, so that He can harass man. 7:18 “That You examine him every morning and try him every moment?” “God, why are You devoting so much unfriendly attention to man in general, and specifically to Job?  Overbearing inquisitiveness and unrelenting surveillance” (Strauss p. 72). 

7:19 “Will You never turn Your gaze away from me, nor let me alone until I swallow my spittle?” Job feels that he cannot get away from God’s hostile watchfulness, even for a moment.  God will not even turn away for a second, so Job can swallow his spit. This was a idiomatic expression that meant, “wait, or leave me alone for a least a moment”. 

7:20 “Have I sinned?  What have I done to You, O watcher of men?  Why have You set me as Your target, so that I am a burden to myself?” Job now challenges God, as he did his friends (6:24).  He wants an explanation for his suffering, “What is his sin?”  “What has he done to merit such suffering?” He feels like God is using him for target practice. 

7:21 “Why then do You not pardon my transgression and take away my iniquity?  For now I will lie down in the dust; and You will seek me, but I will not be”

Job asks if he has sinned, then why doesn’t God forgive him?  In addition, Job further says that if God is going to forgive Job, He had better do it quickly, for Job is about to die. The last line might be an allusion to when God sought for Adam and Eve in the garden.  It seems to me that Job is basically saying, “When I die, You are not going to have me to push around anymore, and You will be sorry for how You treated me”.  “I’ll soon be gone and you won’t have me to kick around anymore” (Jackson p. 38). 

Remember, even this book admits that Job is speaking rashly (6:3), desperately (6:26), and without understanding (42:3). 
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