JOB
Chapters 15-17

Chapter 15 begins the second round of speeches.  “One difference from the first round becomes evident in their second speeches.  The friends were less friendly and more fierce.  Their disputations were more abusive, their argumentations less tolerant.  What is more, they no longer held out to Job the challenge to repent.  The call to restoration as a means of once more acquiring the sunshine of God’s blessing is noticeably absent in this second cycle” (Zuck p. 68).  “Underscoring the fate of the wicked, these arguers of the ash pile stressed the dangers facing the wicked (15), the traps awaiting the wicked (chapter 18), and the short-lived wealth of the wicked (chapter 20)” (Bible Knowledge Comm. p. 736).  Thus far in the book we have learned that “every man is a potential adversary, even those whom we love” (Reuel L. Howe). 

15:1-2 “Should a wise man answer with windy knowledge and fill himself with the east wind?” Eliphaz had been insulted by Job’s long speeches, which he calls windy defenses, or like a hot east wind, the dreaded desert sirocco, “Job’s words blew hard but were useless” (Bible Knowledge Comm. p. 736).  Basically he is accusing Job of being a windbag and full of hot air.

15:3 He claims that Job’s lengthy arguments have been useless, they have failed to convince or convict. In the next chapter Job himself will accuse his friends of being the ones with windy words (16:3). 

15:4 Next he charges Job with being irreverent in his speech.  “Rather than fostering a reverent attitude toward God, Job, according to Eliphaz, did away with (literally, diminished or undermined) reverence, piety, or the fear of God, and actually hindered meditation, that is devotion” (Zuck p. 69).  He contends that Job’s words, if taken seriously, would destroy his religion, and hinder or upset the faith of others.  15:5 “For your guilt teaches your mouth, and you choose the language of the crafty”: The accusation here is that Job’s rebellion, for which God is supposedly punishing him, is now breaking out in his speech.  “Your sin causes you to speak irreverently against God.  Your very words of boastful self-defense testify to the presence of inner sin” (Zuck p. 69).  In addition, Job is speaking like the “crafty”, the same Hebrew word is used of the serpent in Genesis 3:1.  15:6 “Your own mouth condemns you”: Eliphaz argues that Job’s self-defense is sufficient to condemn him before God; his own protestation of innocence is enough to declare him guilty, compare with 9:20. “The elder of the trio sought to free himself from hurling accusations at Job by observing that Job’s own words condemned him” (Zuck p. 70). “And not I”: And yet after saying this, he will continue to hurl accusations at Job. 

15:7 “Were you the first man to be born, or were you brought forth before the hills?”  This is like our modern expression, “older than the hills”.  “Eliphaz suggests that the patriarch is egotistical by implying that he believed that his wisdom was greater than that of antiquity” (Jackson p. 47).  “Who does Job think he is, the oldest man on the earth, and therefore the wisest?”  15:8 “Does he think he, like wisdom, existed before the creation of the long-enduring mountains (Proverbs 8:25)?  Does he suppose he has access to God’s secret counsels?  Does he think only he is wise?” (Zuck p. 70). Does Job have some kind of inside track to God’s council chambers?  Actually, this is an unfair accusation, for Job had not claimed that he was wiser than his friends, but simply their equal (12:3; 13:2). 

15:9-10 “Both the gray-haired and the aged are among us, older than your father”: “Job, though a mature man, should have respect for the wisdom of his elders.  From Eliphaz’s vantage point, Job’s contesting of their theology was an inexcusable act of disrespect for the elderly” (Zuck p. 70).  “Eliphaz takes personal offense at Job’s contention that he is not inferior to him in knowledge and wisdom.  His position and prestige are threatened” (McKenna p. 120). Here is the assumption that being older will naturally mean that one is wiser, yet see Psalm 119:100).  15:11 “Are the consolations of God too small for you, even the word spoken gently with you?” Here the claim is that Job ought to be content with the fact that God is consoling Job would Eliphaz’s gentle speech, yet his speech is far from gentle at times. Job will later dismiss these friends as being miserable comforters (16:2). 

15:12-13 Job is rebuked for his uncontrolled passion that has displayed itself in his spirited speeches.  The claim is that Job has been angrily attacking God.  15:14-15 “Sensing that Job did not assimilate what Eliphaz had said about man in his first talk, he repeated himself.  Weak man is impure; and born of woman; he is unrighteous (4:17). God does not trust His angels, and the heavens are not pure, so how can man be trusted by God or stand in moral purity before Him” (Zuck p. 71).  All of this is a response to Job’s claim of innocence (9:21; 12:4).  15:16 The word “detestable” means repulsive and the term “corrupt”, means to sour like milk.  “The clear implication is that Job is impure, unrighteous, detestable, and corrupt, and that he guzzles sin as naturally and intensely as if it were water” (Zuck p. 71).  
15:17 “I will tell you, listen to me; and what I have seen I will also declare”: Here is the man of “experience” speaking and to his own lifelong observations; he will add the collected wisdom of the ancient (15:18).  “Eliphaz was about to tell Job something wise men had told—traditions from their fathers, traditions that had not been hidden, but had been passed on” (Zuck p. 71).  15:19 “To whom alone the land was given, and no alien passed among them”:  This was wisdom that was pure before the land had been infested by alien and foreign teachings.  15:20 This verse begins another section on the fate of the wicked.  Eliphaz argues that the wicked spend all their days writhing or tossing about in pain and anxiety.  The term “ruthless” means “terror-striking”, “giving the idea that Job was a tyrant who struck fear into other people” (Bible Knowledge Comm. p. 737). 15:21 “One who strikes terror in others is himself terrified.  Possibly this refers to imaginary sounds haunting his stricken conscience” (Zuck p. 72). “While at peace the destroyer comes upon him”: Eliphaz insinuates that this is exactly what had happened to Job (1:13-19).  15:22 ”The meaning is that the sinner is tormented by his guilty conscience; he is always fearing that he may not awake from his sleep, or he is always dreading misfortune” (Zuck p. 72).  In addition, he is destined for the sword, that is, destined to suffer a violent death because he himself was violent against others. 

15:23 “Fearful that he may become impoverished, the unrighteous man seeks to hunt and hoard food, anticipating his need for hiding because of his wrong-doing.  For such a person, darkness stalks in the daytime” (Zuck p. 73).  15:24 Job had said that God had terrified him (9:34; 13:21), now Eliphaz argues that it is actually a man’s own guilty conscience that terrifies him.  15:25  Here is what happens to the man who conducts himself arrogantly against God, these are the agonizing tortures and pain that he will experience.  Eliphaz is basically trying to scare Job into repentance. “The outstretched hand is a gesture of defiance (shakes his fist)” (Zuck p. 73). 

15:26  Job is here pictured as going on the offensive against God and attacking Him.  Yet there actually are sinners who do exactly this, and seek to take God head-on.  15:27 The inference is that Job has become guilty of self-indulgence, that is, the fattened face and bulging midline. “The image is one of gluttonous fatness, the characteristic of spiritual insensibility (Psalm 73:7).  This wicked insensitive person sits around and gets fatter.  The Hebrew pimah means ‘blubber’ or a superabundance of fat on the man’s loins” (Strauss p. 149). 15:28 Yet the wealthy wicked come to ruin, forced to live in ghost towns, abandoned houses, and crumbling residences.  15:29 Such a person will lose all their wealth (another attack upon Job).  “In fact, his wheat will not be heavy with grain and thus will not droop to the ground” (Zuck p. 74).  15:30 Darkness will overtake him, fire will destroy his crops, and he will be blown away by the anger of God’s breath. Their prosperity will vanish, “like flames that reduce a forest to ashes” (Strauss p. 149).  15:31 The evil man who trusts in worthless possessions will receive nothing of value. 15:32-33 “Like a vine without grapes, and a dying olive tree, a reprobate dies prematurely” (Bible Knowledge Comm. p. 738).  The theory here is that God always repays the wicked before they depart from this life, that God never allows evil men to die prosperous.  15:34-35 “Tents of the corrupt”: This seems to infer that Job had gained his wealth through underhanded means.  

Chapter 16

16:2 “I have heard many such things”: “He begins with statement of weariness.  He had heard all of this unprofitable talk before” (Strauss p. 155).  “Sorry comforters are you all”: Instead of helping him and easing his pain they were only compounding the problem. The term “sorry” means “trouble, mischief”, compare with 15:35.  Eliphaz claimed that they were speaking consolation from God (15:11), but Job objects that they were only bringing him trouble.  16:3 He is not the wind-bag-they are. Job then asks, “What plagues you that you answer?”  “Not comprehending why they should be so agitated over his efforts to get a hearing with God…literally, “What irritates you that you keep on replying?” (Zuck p. 76). 

16:4-5 “I too could speak like you”:  If the circumstances were reversed, Job could certainly fire verbal bullets at them, yet in verse 5 he seems to indicate that he would try to help them. “He could do far better than they were doing, for he could indeed strengthen people with his words (4:4), and he could offer solace that would ease their pain” (Zuck p. 76). To “shake the head” at someone was another way of mocking someone (Psalm 22:7).  
16:6  But speaking does not help.  “Whether he spoke up or not, his pain lingered on” (Bible Knowledge Comm. p. 738).  Not only was Job not helped by his three comforters, he could not even help himself.  Nothing he could say or think seemed to help him come to terms with his suffering.  16:7-8 Job feels that God has worn him down, he had been deprived of friends and family and his once healthy body is now emaciated. And such a lean and gaunt body only gives his friends a reason to accuse him of sin.  16:9 Job depicts God as a savage beast, “tearing him in anger, snarling at him, and glaring at him” (Zuck p. 77). 16:10 This is a reference to Job’s three friends, who verbally attacked him, treated him with contempt, and closed ranks against him like an army of soldiers. 

16:11 “God hands me over to ruffians”: Job was not wicked as claimed (15:12-35), but those mistreating him and accusing him were. Job’s friends like Eliphaz were older, but Job labels them as “ruffians”, that is young rebellious boys.  16:12 Suddenly and unexpectedly God had attacked him, without any warning.  Job feels that God is using him for target practice.  16:13 This is the description of what would be considered a death-blow on the field of battle. 16:14  God here is likened to an army that has breached the defenses of a city and is now overrunning it. Job is wrong in attributing such hostility to God, yet he could see no other explanation. “Job thus amassed a forceful collocation of word-pictures to portray the intensity of his emotional writhing and the helplessness of his pitiable condition” (Zuck p. 77). 

16:15 As a result, Job was wearing sackcloth, and he had thrust his “horn in the dust”, “the figure of a defeated animal” (Zuck p. 77).  16:16-17  His face is red from crying and his eyelids were dark in color, both indicative of grief.  Yet, he was innocent, he had not practiced any violence and his prayers had been pure. He had served others and God in a pure conscience. “Why should he be in such torment when he was not a terrible person?” (Bible Knowledge Comm. p. 738).  

16:18 “O earth, do not cover my blood”: He longs that his injustice be vindicated (Genesis 4:10), and that his cry for justice be not forgotten or buried.  16:19 “Even now, behold, my witness is in heaven, and my advocate is on high”: Job was confident that there was someone in heaven who would tell the truth about him and testify on his behalf.  Is this a reference to God that he had just accused of attacking him, or is he convinced that in heaven he had a sponsor or advocate who would stand on his behalf and plead with God for his cause?  16:20 Yet Job’s earthly friends had not spoken on his behalf, rather they had accused him, “so as I turn from them, I turn to God with tears streaming down my face” (Strauss p. 161). 16:21 Again, here is Job’s hope that he could present his case before God. 16:22 And he needed this opportunity now for time was running out.  “His few years would soon come to an end, and he could not possibly return (to appear in court) after death” (Zuck p. 78).

Chapter 17

17:1 Job is depressed and feels that his life is coming to an end, his days were about gone and the grave was ready for him.  17:2  Yet only mockery surrounded him, through his tear-filled eyes he only sees his friends attacking him and viewing him as some terrible sinner. 

17:3 “Lay down, now, a pledge for me with Yourself”: Job turns to God Himself, asking Him to lay down a pledge for Job.  “This was apparently a custom in which a person, when going to trial, would give a bond or security to the other party as a certainty that no advantage would be taken of him.  Here Job was saying that no one would agree to stand up for him as his advocate at his trial (certainly none of his friends would!)  God, therefore, who is the Judge, must provide the bond and agree to appear in court” (Zuck p. 79).  Notice Job’s faith, even though Job thought that God was attacking him, yet he knew that his own only hope was in God.

17:4 “For You have kept their heart from understanding”: Job’s friends were mindless of his innocence. 17:5 Job is so disgusted with the actions of his friends that he accuses them of turning against him from no other motive than an informer would in hopes of gaining a share of the spoil.  They had selfishly turned against him in the hopes of gaining some of his property, thus the punishment for such would be that their children would become blind. 

17:6  “Like a roller coaster, Job’s emotions moved up and down rapidly.  After requesting God to provide a bond for him, he accused God of making him a byword (literally, a proverb).  In other words, people had been talking about his sufferings in a derogatory way.  Not only did they deride him with their words; they even spat on him.  What a picture of abject humiliation—a sick person, grieving over personal loss, chided by former friends, and then even rejected as a mangy, unwanted tramp by people who came to the garbage dump” (Zuck p. 79). This verse reveals that the view held by Job’s friends, that is, Job was really a sinner, was a common view held by many other people. 

17:7 So intense was his personal grieving that he was losing his sight and that his body, (his members) were wasting away.  He was now only a shadow of his former self. 17:8 Anyone who was upright and innocent would be appalled at such outlandish treatment of Job.  Clearly this infers that Job’s friends were not righteous men.  17:9 Job, in spite of the accusations of his friends and mistreatment of the people, is now more determined than ever to hold fast to his innocence. Here is a man who has lost everything yet still feels determined to be righteous.  Would we be as determined to do the right thing, even if all  immediate and earthly rewards for such behavior were removed?  17:10 “But come again all of you now, for I do not find a wise man among you”: Here he challenges all of his friends to another round of debate and is prepared to take them on, fully aware that they are totally lacking in wisdom.

17:11 Here is another description of death.  He feels that much of his life was already over and that many of his plans and goals were unfulfilled.  This is typical of people who feel that they no longer have a reason to live.  17:12 “They make night into day, saying”: In their first speeches, the three friends had held out hope for Job and that repentance would solve all his problems (11:17).  But for Job, since there was no reason to repent, he was convinced that only darkness awaited him.  He knew that repentance was not the answer, for he was innocent!  Thus his only hope was Sheol. 

17:13-14 He was so close to dying that he could call the pit (the grave) his father, and he could refer to the worm that would consume his body, as his mother or sister.  

17:15-16 He felt that his hope would die with him.  “He had no hope of future prosperity, which his friends predicted” (Strauss p. 169).  Job had already stated that he had no hope of recovering (6:11; 7:6; 14:19).  

Notice how our emotions can be completely wrong!  Job was sure he was going to die soon, but he would live on for another 140 years (42:16).  He would see prosperity again.  How short-sighted we can be when depressed!  Contrast Job’s depressing view of death with what the New Testament teaches (Philippians 1:21-23; 1 Peter 1:4; Revelation 14:13; 1 Thess. 4:13).  

PAGE  
1

