JOB

Chapters 22-25

“In cycle one Job’s visitors implied that he was a sinner and appealed to him to repent.  In the second foray they insinuated that he was guilty and stressed the terrible fate of the wicked, but voiced no challenge for repentance.  In the third verbal battle (that starts in this chapter), they attacked him by accusing him of specific sins” (Bible Knowledge Comm. p. 745). 

Chapter 22

22:2 “Can a vigorous man be of use to God”: “In his previous discourse, Job argued that God’s punishments are indiscriminate, that is, they come upon the wicked and righteous alike (21:23-26).  Eliphaz now speaks to that point, and his object is to show that punishment does imply guilt.  He claims that since God is self-sufficient, no action on the part of man is able to influence Him” (Jackson p. 57).  God is not helped or impressed by the strong man or even the wise man, thus, “God would gain nothing by deviating from strict justice in healing with human behavior” (Strauss p. 220).  22:3 He argues that the strongest of men are not useful to God and certainly a professional wise man cannot give an instruction to the Almighty. He claims that Job’s uprightness could not please or benefit God.  “It was only because Job had sinned that God’s alarm system went off, causing Him to penalize Job” (Zuck p. 103).  Once again we have a mixture of truth and error in what these friends believed.  On one hand, God does not need man for life or existence (Acts 17:24ff), yet God does take pleasure in righteous people (Matthew 22:23; Job 1:8 “Have you considered My servant Job?”).  In addition, God even uses such people to bring about His purposes (Isaiah 6:8). 

22:4 The assumption is that God would not intervene is a man were righteous, God would simply send His blessings, that God would only intervene if a man were wicked.  22:5 Seeing that Job has been punished severely this is taken as proof that Job is not simply a sinner, but a sinner with transgressions without numbers.  “If your suffering is limitless and God is just, then your sins must also be boundless” (Strauss p. 221). 

22:6 Specific sins are now charged against Job.  “Without any evidence whatsoever, Eliphaz openly charged Job with several social evils” (Zuck p. 103). In the Law of Moses it was decreed that if a man was forced to give his outer garment to a creditor as a pledge of payment, the garment was to be returned to him at night so that he would have its protection from the cold (Exodus 22:26-27; Deuteronomy 24:10-13). Job will answer this charge in 31:19-22.  22:7 Job is accused of refusing to care for weary travelers or give a meal to the hungry.  22:8 One view of this verse is that “Eliphaz was saying that the reason for Job’s inhospitable actions towards travelers was his arrogance in thinking he owned the earth” (Zuck p. 104).  In spite of the fact that Job was the honorable and mighty man, Eliphaz claimed that Job refused to help those in need, even though he had plenty of money.  22:9 Here is the claim that Job rejected the widows and crushed the orphans.  This sin is condemned throughout the Old Testament (Exodus 22:22; Deut. 27:19; Jeremiah 7:9; 22:3; Zechariah 7:10). 

22:10 As a result Job was ensnared by such sins (compare with 18:9,11).  22:11 “Abundance of water covers you”: Calamity has simply overwhelmed Job, like the waters of a flood. Crushing misfortunes are figuratively referred to as blinding darkness and destructive floods (Psalm 69:2,3).  22:12 Again Eliphaz stresses God’s distance above man (see 4:17-19; 5:9; 15:14-16).  God is even higher than the farthest star.  22:13 “You say, “What does God how?’”: Eliphaz claimed that Job had been very insolent to question God’s knowledge and His awareness of man.  Actually, Job had said that God did know, and that was the very thing that was so frustrating to him.  “Job had not said God cannot see man; in fact he affirmed just the opposite (7:17-20; 14:6)” (Bible Knowledge Comm. p. 745).  22:14 The idea here could be that Eliphaz is accusing Job of saying that God is ignorant of the affairs of men, that somehow the clouds obscure His sight. 

22:15-16 Some believe that this is a reference to the flood during Noah’s time. “The foundations of their existence collapsed from beneath them, swept away as by a flood (Matthew 7:26). They were snatched away without warning” (Strauss p. 225).  22:17 “What can the Almighty do to them?” Compare with 21:14-16.  Here is a sample of the words that unbelievers in the past have said (Jude 15).  22:18 Eliphaz argues that the prosperity of the wicked, that God caused, was only a prelude to disaster, like fattening up animals before the slaughter. 22:18 “But the counsel of the wicked is far from me”: This is actually something that Job himself had said (21:16).  “Eliphaz wanted it known that he was rejecting the ideas of the wicked, but that he was doing so by agreeing with wicked Job!” (Bible Knowledge Comm. p. 746). 

22:19-20  The righteous rejoice over the destruction of the wicked.  Job had said that his friends had been mocking him (21:3), now Eliphaz counters that righteous men like himself gladly mock the downfall of sinners (like Job). Notice the reference to “fire” consuming one’s possessions, another reference to Job’s personal calamities.  22:21-22 Here is a call to repent.  Job needs to yield to God and the result will be that Job will find peace.  22:24 “Place your gold in the dust”: Which appears to mean, “quit trusting in your wealth”.  “How could Eliphaz prove that Job trusted in his material things? In fact he now had no gold in which to trust!” (Bible Knowledge Comm. p. 746).  Or, does this verse suggest that Job still had some personal wealth in the form of money or gold?  “Ophir” was located on the southwestern Arabian coast.  22:25-30  The following blessings are promised if Job will only repent:  Prosperity, a relationship with God, answered prayers, success of his plans, confidence, and deliverance. God’s silence will only be ended, when Job repents.  A light of constant success would shine on his way.  22:30 “And he will be delivered through the cleanness of your hands”: The idea is that the righteous man has influence with God, and through his prayers others will be delivered (see Genesis 18:21-33).  Yet God reminds us that such “influence” only goes so far (Ezekiel 14:12-18; Jeremiah 31:29-30).  Later in the letter Job will intercede for his friends (42:7-10). 

Chapter 23

“Ignoring Eliphaz’s allegations till later (chapter 31), Job reflected on two problems:  injustices he experienced and injustices others experienced.  Job wanted to present his case to God (23:1-7), but God remained inaccessible and unfair (23:8-17), and was also strangely silent about the vices of others (chapter 24).  Such inequities, accompanied by divine silence, baffled Job” (Bible Knowledge Comm. p. 746). 

23:2  Job knows that his friends view his complaining as rebellion against God, but Job will continue to complain despite their displeasure, yet such complaining or groaning does not remove his suffering.  God’s hand is still heavy on Job even though Job is crying out for relief.  23:3 His friends had exhorted him to return to God (22:23), and Job responds, “I want to see God, I want to talk to Him!”  The problem is that God is not allowing Job to find Him.  “Strahan correctly observes that a major distinction between Job and his friends is that he desires to see God; they do not.  Job aspires to appear before God’s dwelling place, His judgment seat” (Strauss p. 234). 23:4 Here is another courtroom scene (9:13-21).  Job is no longer afraid that God would refuse to hear him or trip him up.  He would prepare his case and present it to God. 

23:5 Job would respectfully listen to God’s explanation.  23:6-7 Would God refuse to listen to him or blast him into nothingness?  No, Job is convinced that his reasoning would persuade God. “Earlier Job had stated that it would be pointless to present his case before God (9:14-16), but now he is certain that an upright man, meaning himself, could present his case, and the Judge would acquit him and his troubles would terminate” (Bible Knowledge Comm. p. 746). 

Point to Note

Many people have a similar desire for an imaginary day in court with God.  They feel that somehow God has wronged them or someone else in this life.  They are persuaded that their arguments are sound and that God would either concede to their point of view, “admit His errors” or be put in His place.  Job will have his day in court with God (38), but it will not go as Job planned.

23:8 Job searches in all directions for God, yet this search is in vain.  In contrast, the writer of Psalm 139 will declare that God is everywhere. “Jehovah seems to be playing some kind of hide-and-seek game with him” (Jackson p. 59).  23:9-10  This verse is usually taken to mean that though God eludes him, He does know about Job.  Some feel that Job here is saying that God is intentionally eluding Job because He knows that Job is innocent, for once He had heard Job’s cause He would be forced to admit an injustice had been committed. 23:10 “When He had tried me, I shall come forth as gold”: It is true that the person who goes through trials and remains faithful is purified like gold (1 Peter 1:6-7), but Job seems to mean here that if God did examine him, if he did have his day in court, that Job’s innocence would be vindicated and he would shine as gold. It would be evident that he was gold and he would shine.  “No problem of low self-esteem here!  No doubt the reference to gold was a retort to Eliphaz’s earlier words about gold (22:25)” (Zuck p. 108).  

23:11-12 Here is the proof that Job offers that he would shine as gold, for he had been faithful.  He was not following the ancient path of the wicked (22:15).  “Furthermore, Job need not start against to receive ‘instruction from His mouth’ (22:22), because Job had not departed from ‘the command of His lips’.  Instead, he had placed higher value on God’s words than on daily food” (p. 109). Compare with last statement with Psalm 119:11ff and Matthew 4:4.  Do we relish the Word of God more than our daily food—or our daily anything?

23:13-14 God is unique, He stands in a category or class by Himself.  He also does what He wishes, including what He has in mind for Job.  Here Job realizes that God may have many plans for him, including more suffering  23:15  Now Job seems to backtrack on his desire to appear before such a majestic and sovereign God.  The invisible and mysterious workings of God are unsettling to Job.  23:16-17  Contrary to the claims of Eliphaz, Job is not terrified by reaping the consequences of supposed hidden sins, rather, Job is terrified by God’s power and His workings.  “Despite Job’s bold demand for a court hearing, He had to admit that God could be restrained by no one, and that what God desires, He does.  Job upstaged Eliphaz by pointing out that repentance would not make it possible for Job to have all his plans confirmed (22:28), because it was God who was carrying out in Job’s life what God had decreed for him” (Zuck p. 109). 

Chapter 24

24:1 “Why are times not stored up by the Almighty, and why do those who know Him not see His days?”  Eliphaz had previously argued that God was majestic and separated from man, but a far greater concern to Job was God’s “apparent neglect to use that majesty to correct the world’s wrongs” (Zuck p. 109).  “If God would post on a universal bulletin board His schedule for judging, people would be less frustrated over His seeming lackadaisical attitude toward sin” (Bible Knowledge Comm. p. 747).   “He wondered why God did not set side specific times for judging so that those who trusted Him could see Him at work on those days” (Zuck p. 109).  Why are the times for judgment upon the wicked not more evident?  Job is stating a frustration that people have mentioned throughout time, “Why doesn’t God make a clearer distinction in this life between the righteous and the wicked?”  Job would like to see a little more fire and brimstone, and a little more frequently on the wicked. 

24:2 Job now begins to mention the evil that was happening in his world and was not being judged.  Some remove ancient landmarks, that is boundary stones that marked off property lines.  Others were stealing livestock and mistreating orphans and widows (24:3), by seizing their last animal or only hope of support.  24:4-8 They even pushed the needy off the road so they could not beg, as a result “they had to hide to escape more oppression, hunt for food in the desert like wild donkeys, sleep with no protective clothing from the cold outdoors, suffer physically from being soaked by the heavy rains, and hug the rocks for shelter because of lack of houses” (Zuck p. 110). 

24:9-10  Here are more injustices that God never seems to correct.  People steal fatherless babies from their mothers, pledges are taken from the poor, and they are reduced to labor and toil while being hungry and thirsty.  “The first line relates the cruel tyrant removing a baby from his mother’s breast while she is being sold at auction” (Strauss p. 242).  Here is also the picture of the laborer who is hungry while working in the midst of abundance.  “How torturing it would be to carry food, which one could not eat, when one is starving.  In the sight of mouth-watering succulent grapes, they are panting with thirst” (p. 242).  “How God could be so oblivious to sins that He obviously sees committed in the open was difficult for Job to comprehend” (Zuck p. 110). 

24:13  A further description of the wicked.  Here is a description of those who rebel against the light (John 3:19-20), and who do their work often under the cover of physical darkness.  24:14  The murderer. The expression “at dawn” can also mean at the close of light, at night. 24:15 Here is the adulterer, who waits for night, and disguises himself, and claims that no one sees him. “As the prostitute seeks the double protection of disguise and darkness (Proverbs 7:9), here the adulterer also seeks the hiding power of darkness” (Strauss p. 244).  24:16 The thief, who in the ancient world, would actually dig into a house (Exodus 22:1), they were still digging in Jesus’ time (Matthew 6:19).  24:17  Apparently Job is saying that the wicked fear daylight, just as ordinary people are afraid of the dark.

24:18 These verses appear to be the opposite of what Job has just said, therefore some scholars assign these words (18-24) to Zophar.  Others say that Job is now quoting what his friends had said about the wicked, a sort of “you say”.   However, Job may be saying that even though the wicked live on, eventually they are punished.  This would oppose the view of Zophar, that the wicked die young (20:5).  “Job never said that the wicked do not suffer.  Instead, Job said that both the righteous and the wicked suffer, and both prosper” (Zuck p. 111).  24:18  In the end such oppressors become as insignificant as foam on water and their land would be curses and unproductive.  24:19 They would perish in Sheol, the afterlife, just like snow melts during a drought. 24:20  The wicked are forgotten by their parents, only remembered by the worm that is feeding on their decaying bodies in the grave, and their wickedness will be eventually broken like a felled tree.  24:21-22 God eventually drags off the oppressor of the less fortunate, “who when He judges causes people to have no confidence that they will live” (Zuck p. 112).  24:23  God may allow sinners to become settled, but He is aware of their feelings of false security. 24:24 Job’s friends had maintained that sinners are cut off immediately, Job counters that God actually allows sinners to prosper for some time, even until they grow up into maturity like ripened heads of grain, but they are cut off. 24:25 Here is the challenge to prove him wrong.  Job’s problem seems to be that God even allow the wicked to prosper for a short time.  Job had forgotten about God’s desire for all men to repent (2 Peter 3:9). 

Chapter 25

Bildad’s brief speech of six verses reveals that he is running out of material!

25:2 Bildad does not respond to Job’s arguments but rather asserts that God alone is Lord, and He should be respected, and He has established harmony and order in the heavens.  25:3 The forces that are at God’s disposal are limitless (angelic armies?), and His light, either the sun and or His omniscience illuminates everything on the earth, thus He sees all. 25:4 Once again the theme is introduced (4:17-18; 15:14-16), that man cannot possibly be pure in God’s sight.  25:5 Even the glorious heavenly bodies such as the moon and the stars, when compared to God are not bright or pure.  25:6 By contrast, man is far smaller than the moon or the stars, and is like a maggot or worm in God’s sight. This entire speech seems designed to humiliate Job.  Therefore, no man should ever be so brash to assert his innocence before God. “Certainly no ‘worm’ should argue with God about his integrity or seek self-vindication” (Strauss p. 253).   Job would agree that God is great and that man is to be humble.  Yet, man isn’t worthless (Psalm 8:3ff).  This speech doesn’t help Job, for he is seeking vindication and not purification.  He is already innocent. 

Closing Points

In reviewing the speeches given by these three friends:

1. They did not show him sympathy.

2. They did not pray for him or with him.

3. They became defensive and argumentative.

4. They belittled rather than sought to encourage him.

5. They assumed they knew the cause of Job’s problems.

6. They stubbornly persisted in their views, even though the facts of life contradicted such views.
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