JOB
Chapters 8-10

“Heat is rising in the debate.  Job’s friends are now his opponents.  Job has contested the justice of God.  Bildad comes to God’s defense by appealing to the authority of the past.  He repeats the formula that righteousness and prosperity, sin and suffering are in a mechanical, cause-and-effect relationship.  Using the analogies of the water’s reed, the spider’s web, and the plant on rocky ground, Bildad repeats the advice of Eliphaz—confess your sin, submit to God, and wait patiently for His reward” (McKenna p. 77). 

8:1-2 “Whereas Eliphaz had begun politely, Bildad in his shorter speech began abruptly” (Zuck p. 43).  His opening is blunt.  He seems upset that Job has not listened to the advice given by Eliphaz, and that Job is blowing a lot of hot air in response, “And the words of your mouth be a mighty wind?”  The Hebrew here means a wind both strong and abundant, that is, “Job’s words were like a lengthy and heavy windstorm” (E. Dhorme, A Commentary on the Book of Job, p. 112). Jackson compares Bildad to the proverbial “bull in a china shop”. 

8:3  Bildad reasons that to complain, as Job is doing, is to accuse God of being unjust.  Seeing that God never distorts justice, He certainly would not be punishing Job for nothing.  He reasons that if Job had not sinned, such would mean that God is perverting justice, therefore, Job must be guilty of sin.

8:4 “With thoughtless cruelty, Bildad referred to Job’s dead children in an effort to demonstrate his point.  Bildad thus hinted that Job’s sacrifices for his children (1:5) had no expiatory value; they died because they sinned.  And that was why Job was dying” (Zuck p. 44). “Rubbing fresh salt in a raw wound, he pronounces the verdict that Job’s children died for their sins as proof that God’s justice operates on a straight line and without a twist” (McKenna p. 80).  It is amazing that Job does not jump up at this point and yell, “Hey, leave my children out of this”.

8:5-7  Notice the “if”.  If Job is as innocent as he claims, all he needed to do was look to God and plead with Him.  “Bildad was saying Job should seek God, not expect God to search for him.  Such a simple step, Bildad claimed, would result in God’s restoring Job to a place of blessing that would make his former estate seem like nothing” (Bible Knowledge Comm. p. 730).

8:8 “Please inquire of past generations”: Eliphaz had supported his viewpoint by appealing to his own experiences (4:8).  Bildad sought to appeal to a higher authority, that is observations made by people of the past, that is, “tradition”.  Bildad believed that history was on his side and confirmed his point of view. 8:9 “For we are only of yesterday and know nothing”: Each individual’s life is very short and thus his own knowledge limited, therefore we should consider the entire human experience.  8:10 “Will they not teach you”: The ancients possess wisdom.  He claims “that the instruction comes from the depth of their understanding (mind,heart), and not from their lips as mere verbal advice” (Strauss p. 79). 

8:11-13  “Just as a papyrus plant and reeds cannot grow without water and so wither without even being cut, the wicked cannot sustain themselves without uprightness, and they soon lose their evident prosperity” (Zuck p. 45). Just as plants cannot survive without water, thus the man who forgets God will not prosper. 8:14 “Whose trust a spider’s web”: Anything in which the godless may seek to hope, is as flimsy as a spider’s web. He has nothing upon which to lean. Therefore, Job’s confidence in his innocence is as fragile as a spider’s web. 

8:15-17 The term “house” here includes, his family, establishment, and resources.  “Bildad insinuated that Job was depending on his possessions for his security” (Zuck p. 45).  Bildad then compares the godless to a plant that seems to thrive, its branches filling the garden, its roots spreading upon the stones, but it is quickly uprooted, and the place where it was thriving disowns it.  “Like the gourd that prospers in its season and then dies without leaving a trace of its existence” (McKenna p. 83).  8:18-19  In fact, the godless man is uprooted and others simply take his place.  Hence Job, the once prosperous man, has been uprooted and others are taking his place.  8:20-22 Once again the claim that God never allows the righteous to suffer and another call for Job to repent.  Ironically, Bildad will be one of Job’s enemies who was later shamed (8:22; 42:7-9). 

Chapter 9

9:1-2  Job was certainly aware that the wicked perish and the righteous are protected, but that only furthered Job’s dilemma, he was suffering and yet innocent!  He goes back and repeats the comment that Eliphaz had made, “can mankind be just before God?” (4:17). 

9:3 “If Job was to follow the Eliphaz’s urging that he ‘place his cause before God’ (5:8), the problem to be faced would be ‘how’?  Because God had tormented Job, an upright man, how, he reasoned, could any man stand righteous before God? Job then proceeded to answer his own question by stating that man cannot dispute (debate in a court case) with God and expect to win.  When God later appeared to Job, Job found that to be true (40:1-5; 42:2)” (Zuck pp. 46-47). Job asserts that God is simply too wise and powerful for a man to dispute with Him. The odds of winning such an argument would not even be once in a thousand times, and no one can challenge God and survive (9:4). 

9:5-8 Here is a sample of God’s might.  He overturns mountains, shakes the earth, darkens the sun and stars, stretches out the heavens, tramples the waves of the sea, and creates the constellations.  9:9 “The Bear (the Big Dipper) in the north, Orion in the south, Pleiades in the east and west, and the ‘chambers of the south’, i.e. southern constellations” (Zuck p. 47).  9:10 God does great things that cannot be comprehended, works that cannot be numbered. Compare with 5:9. 9:11-12 God is incomprehensible.  “No one can keep God from snatching someone away, and no one can force God to answer the question, ‘What art Thou doing?’” (p. 47).  The human eye cannot see Him, the senses cannot perceive Him, the human will cannot hinder Him and the human reason cannot question Him. 9:13 “Beneath Him crouch the helpers of Rahab”: “The reference is to the Babylonian creation myth in which Markduk defeated Tiamat and then captured her helpers.  God in His anger and power was able to conquer all the forces of evil, real and mythical.  Rahab is another name for Tiamat, and for Leviathan, mentioned earlier (7:12)” (Zuck p. 48).  9:14-15 “How can Job expect to face God, if a sea monster cannot?  Job would be so overwhelmed that he would be unable to choose his words in order to challenge God” (Strauss p. 88). Even though Job claims to be innocent, he still did not have a chance in such a court.  “Since he would be speechless in God’s presence, all he could hope for from such a Judge would be mercy” (Bible Knowledge Comm. p. 731). 

9:16-18 Job complains that God seems bent on destroying him.  “He bruised him with a tempest (Job’s suffering is likened to his being buffeted in a storm), multiplied his wounds without cause (like an enemy attacking him)” (Zuck p. 48). He is convinced that he could not receive an impartial hearing from God, notice the expression, “without cause”.  He feels that God does not have a good reason for allowing this to happen.  Job is not even given enough rest or breathing room from his sufferings that he is able to catch his breath, and as a result he is filled with bitterness.  9:19 Seeing that God is supreme in power and subject to no court, man has no grounds on which to contend with Him.  “In either case, whether a show of strength or a case of justice, Job felt that he could not possibly win” (Zuck pp. 48-49).  9:20 Once again Job claims that he is righteous, but God is so overwhelming that Job was afraid he would become confused and end up witnessing against himself.  9:21 Here is another point of despair, he did not even care about himself anymore; he hated his life. 9:22 Job has reached the conclusion that it makes no difference to God, God destroys both the innocent and the guilty.  In fact, in His impersonal concern, God mocks the innocent person who dies suddenly in a plague (9:23). 9:24 “God gives the earth to the wicked (they are the ones possessing the earth’s wealth and dominating others) and covers (blindfolds?) the judges so that they cannot be fair.  Enraged at such inequities at the hand of God, Job cried out, ‘If it is not He, then who is it?’” (Zuck p. 49).  Notice that Job does not even ponder the thought that Satan might be to blame.  Today, many feel that same way about God. “In this narrative the Lord wants us to see that even a good man, in a time of agonizing frustration, can weaken and utter some extremely foolish things.  If you have felt as he did, that does not mean that you are without hope” (Jackson p. 40). The accusation is that God flouts justice indiscriminately.  Modern authors such as B. Russell have denied that the universe contains any moral order, others have argued that God is indifferent to the human condition. Remember Eliphaz had said (5:22), that if Job repented, he would ultimately laugh at famine and destruction.  Job’s response is that it is God who laughs when calamities come.  Job is arguing that God is not testing men with disaster but destroying them.  “All this was in protest against the friends notion that God blesses the good man and punishes the wicked.  Job could not accept that view because, as he saw it, God destroys both” (Zuck p. 49). 

9:25-26 Here is another description of the brevity of life.  The “runner” in 9:25 refers to a courier, that is a fast runner with the royal messenger service.  The “reed boats” made of papyrus were the speedboats of the day, and birds like eagles or the peregrine falcon can reach speeds up to 120 mph as it swoops down.  There is irony here, Job is suffering day and night and yet he is complaining that life is passing by too fast. 

9:27-31 Job had thought about trying to forget his problems and cheer up, but considered this useless, because he would still know that God is against him.  Even if he were to clean himself up, he thought that God was so against him that He would toss him into a cesspool. Trying to “look on the bright side” did not help. “If he puts on the smile of a happy face, God will condemn him for gladness.  If he washes himself with the purest of water and the strongest of soap, God will dunk him in a slime pit” (McKenna p. 93). It seems Job is saying, “It is no use, no matter what I do, God will still be against me”. “If I wash my body, God would make it so filthy that my clothes would refuse to cover me” (Strauss p. 92). 
9:32 “He is not a man”: “How does this square with the Mormon notion, as stated by Joseph Smith, that ‘God himself, who sits enthroned in yonder heavens, is a man like unto one of yourselves?’ (Job 33:12; Hosea 11:9)” (Jackson p. 40). (See:  Millennial Star, V, 1844, pp. 88,89). 9:33 Job desires the services of someone who could become a mediator between himself and God.  This cry for an umpire or mediator will be ultimately fulfilled in Jesus Christ (1 Timothy 2:5). 9:34 The same word for “rod” is used in Psalm 23:4.  “To David, God’s rod was his defense against his enemies; for Job, God’s rod brings only violence and pain” (Strauss p. 93). 9:35 Job could only speak if he knew that God would not retaliate. “If there is no mediator, then I will speak for myself.  But what shall I say that has not already been said?” (p. 93). The idea also may be, that if God would remove affliction, Job would confront God with confidence, but, he said in despair, “I cannot”. 

Chapter 10

10:1 Job decides to become his own defense attorney.  He would vent his complaint in his bitterness even if it killed him. Job had already said he despised his life (9:21), now he repeated the thought.  “What was there to live for in such a dire condition?  He had considered the alternative of forgetting his complaint and trying to be happy (9:27), but now he decided to give full vent to his complaint and voice the bitterness he felt inside” (Zuck p. 51).  

10:2 “I will say to God”: This is what Job would say to God if given the chance, you might say he is rehearsing his speech. “Let me know why”: He wants an answer.  He would begin his speech with an outright order. 10:3 “Is it right”: Implying that it was wrong for God to afflict Job, His own creation, while favoring the wicked. “Is God enjoying the cat and mouse game?  Is He like a capricious potter who makes pots just for the perverse pleasure of smashing them?” (Zuck p. 51). Job is wondering, “if this is what a righteous man receives, then why are not the wicked being punished as well?”

10:4-7 “Hast Thou eyes of flesh?” The accusation that God is acting on a human level.  “Job likened God to a man who looks harshly and intently for the faults of others, and to a man with a limited lifespan, who must seek out Job while He has the chance” (Zuck p. 51).  He again argues that God knows he is innocent so why this injustice? What impresses me throughout this section is that Job does not become an atheist, he does not say, “That’s it, I do not believe in You anymore!”  Job does not think, “May be all this suffering proves that there is no God”. “Are God’s days as limited as man’s, is that why He is quick to exact punishment, even before Job does evil?  Why is He punishing Job, as though he is about to slip through His fingers?” (Strauss p. 99). 

10:8-9 Job acknowledges that God made him, but he is puzzled as to why God would seek to destroy his own creation. 

10:10-11 Here is a poetic description of the formation of Job in the womb, compare with Psalm 139:13-16; Ecclesiastes 11:5. “God caused Job to be conceived and develop in the womb, an intricate process like the curdling of milk into cheese, He had knitted (woven) together his bones and sinews, clothing him with skin and flesh” (Zuck pp. 51-52). 10:12 Job is also grateful and acknowledges that God had taken very good care of him in the past, so why has God now turned on him? “It shows that, although Job wrestles with God, he is conscious of his absolute dependence upon him” (Strauss p. 99).  10:13 The idea here may been that Job’s present condition proves to Job that God has been concealing His true attitude toward him.  Maybe God has had this affliction in mind all along.  Has God simply been preparing Job to be a sacrificial victim?

10:14 “God was watching him ready to chalk up every offense” (Bible Knowledge Comm. p. 732). Job feels that as God has been a watchful protector, now He has become a watchful accuser. 10:15-16 Has God determined that he will suffer regardless of whether he is innocent or guilty, does it make any difference? “Job has no pride left, he cannot lift up his head” (Strauss p. 100). If Job would lift up his head again, regain his confidence, try to enjoy what life he had, God would quickly hunt him down like a lion. 10:17 “One by one, like hostile witnesses in a court of law, have afflictions come against the man of Uz” (Jackson p. 41). 

10:18-19 Again, as in chapter 3 and 6:8-9, Job wishes that he had never been born, to have been carried from the womb to the tomb. Of course such is foolish, for countless generations have benefited from this account of Job’s life. 10:20 “Because God had not let him be a miscarriage or a stillbirth, he longed for a little peace before death.  If God would only let him alone so he could be cheerful” (Zuck p. 52). “How thankful he should have been, and doubtless later was, that the gracious God did not leave him alone to die with such careless words still warm on his lips!” (Jackson p. 41).  In all of this, remember God’s patience (2 Peter 3:9), God could have wiped Job off of face of the earth, with his friends, but he will allow Job to vent and He will give Job a chance to repent. 

10:21-22 Job’s feelings regarding death up to this point have been depressing (3:21,22; 7:21; 10:21-22). Notice the expression, “without order”, “chaos reigns in Sheol as well as on earth.  This presents bleak prospects indeed; even death will not help his situation” (Strauss p. 102). We need to be thankful that this is not the final picture of death that we have in the Scriptures (Philippians 1:21-23; 1 Peter 1:4; Revelation 14:13). In his present state of mind, Job only sees darkness awaiting him beyond the grave. In addition, notice the statement, “I shall not return”.  Job did not believe in reincarnation. 
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