JOB

Chapters 11-14

11:1-2  “Zophar was angered because Job was so talkative” (Zuck p. 53).  “Like a leopard springing from ambush upon its unsuspecting prey, Zophar enters the debate clawing and scratching for Job’s jugular vein.  As the youngest of the three friends, he has been biding his time and building his rage” (McKenna p. 99).  11:3 Zophar does not merely consider Job’s speech to be empty and unnecessary, but that his speeches are boasting and scoffing.  Job is far more than merely a windbag, he is a blasphemer. Job has denied that the righteous are always rewarded and the wicked are always punished in this life and to Zophar this is nothing more than scoffing at the truth.  11:4 He is also upset because Job has been trying to justify himself and proclaim his innocence. 

11:5 “I would that God would speak”: Zophar wishes that God would actually intervene and answer Job (9:3,16).  “Then God would speak against Job, not for him” (Zuck p. 53).   11:6 “Sound wisdom has two sides”: Literally this means “double folded over”, i.e. such wisdom is difficult to penetrate and is beyond Job.  If God would speak to Job, He would really show Job what true wisdom is.  11:6 “Know then that God forgets a part of your iniquity”: :”You would see, Job, how stupid you are.  In fact, God is letting you off easy.  You are getting less punishment than you deserve; God is being nice to you” (Zuck p. 53).  Zophar argues that the very fact that God has not spoken and rebuked Job is proof that God is being merciful. 

11:7-9  This is a wonderful description of God’s wisdom and it may have been intended as a rebuke to Job’s claim of wisdom (9:4).  “Zophar pointed out that the Lord’s mysterious, plummetless, unknowable wisdom exceeds the height of the heavens, the depths of the grave, the length of the earth, and the breadth of the sea.  How then could Job possibly oppose God in court?” (Bible Knowledge Comm. p. 733).  Zophar’s comments here are true, the problem is that Zophar is contradicting himself.  “If God’s ways are unknowable, how could Zophar know that God was overlooking some of Job’s sin?” (Zuck p. 54).  He claims that God’s ways are unsearchable, yet he assumes that he knows exactly why Job is suffering. 

11:10  He agrees with Job that no one can restrain God (9:12).  11:11 “Without investigating”: Job had argued that God brings suffering upon the innocent as well as the guilty (9:22), and Zophar seems to have interpreted this argument as meaning that God does not know the difference between the righteous and the wicked.  “God does not need to investigate man’s condition in order to understand it; He knows immediately” (Strauss p. 107). The verse also seems to infer that Job is a “false man”.  11:12 “An idiot will become intelligent when the foal of a wild donkey is born a man”: Zophar is here calling Job a nitwit, the word “idiot” means a man who is hollowed out, i.e., empty in the head.  “The chances of Job’s becoming wise were no greater than the possibility of a wild donkey, considered the most stupid animal, giving birth to a man!” (Bible Knowledge Comm. p. 733). “In contemporary language he declares that wisdom will elude Job, ‘till hell freezes over’” (McKenna p. 103). 

11:13-19  As Job’s other friends had stressed (5:8f; 8:5-7; 20-22), Zophar also encourages Job to repent.  According to Zophar three steps were needed to be restored, “direct your heart aright”, “spread out your hand to Him” (prayer), and the renunciation of sin. “If God would meet those conditions then God would bless Job with a clear conscience, steadfastness, confidence, no remembrance of trouble, joy, hope, rest, no disturbance, popularity, and leadership” (Zuck p. 54). “For twentieth-century Christians, these promises have a familiar ring.  ‘Prosperity’ religion is being marketed through the media and over the pulpit as the evidence of faith.  Success, status, and security are promoted as automatic results of dependence upon God” (McKenna p. 104).  Unfortunately such a marketing system only brings people to God who are asking the question, “What can you do for me?”  “A mature faith is a growing relationship, not a reward system.  As mutual trust develops between God and us, He permits us to be tested and we remain true.  Keep in mind that Job is suffering because God has confidence in him, not because of his sin” (p. 104). If we are simply serving God for earthly rewards or what we can get, then when suffering comes we will be tempted to curse God and die.  Actually, Zophar is somewhat agreeing with Satan, that is, repent and get back to the hedge!

11:20 However if Job refused to repent then any hope he had would die with him.  “These first speeches of Job’s compatriots offered no comfort.  Though their generalities about God’s goodness, justice, and wisdom were true, their cruel charge that Job repent of some hidden sin missed the mark.  They failed to see that God sometimes has other reasons for human suffering” (Bible Knowledge Comm. p. 733). 

Chapter 12

12:1-2  “And with you wisdom will die!” The arguments from Job’s friends have not silenced him, in fact this speech is the longest thus far.  Job ridicules their claim to wisdom, “He sarcastically responded to Zophar’s snidely calling him a stupid donkey (11:12) by saying that they thought they were so smart that when they would die all wisdom would be gone!” (Bible Knowledge Comm. p. 733). 12:3 Though Job is suffering, he can still think, and he was not inferior to them in wisdom (13:2).  In fact, the things that they said about God and His justice and wisdom were simply common knowledge, “who does not know such things as these?”  “After all, he was a wise man of the East, too” (Zuck p. 55). 

12:4 Job has looked for sympathy but received scorn.  “Their inflexible approach to justice that God always blesses the upright does not fit the facts.  Job illustrated his point in several ways. First he cited his own case” (Zuck p. 56).  “Job resents the grounds on which Zophar has made him an inferior. First, he says that he is mocked and made a laughing-stock by his friends because he dares to ask God why he suffers when he is just and blameless” (McKenna p. 110). 12:5  Job also resents his “comfortable” friends telling him how to handle adversity. “It seemed so unfair, Job observed, for men at ease (like the three advisers!) to have such an attitude toward his misfortune” (Bible Knowledge Comm. p. 733). “A certain ghoulish glee always attends the downfall of the high and mighty” (McKenna p. 110).   12:6  Despite what his friends have said in the real world sinners do prosper. This is his second line of evidence, robbers and God-haters who prosper and are secure.  

12:7 Here is the third line of evidence, even animals know that calamities come from God’s hand.  Zophar had called Job a stupid donkey, and now Job responds by telling Zophar that that he needs to learn from the animals.   12:8-10  “Job said that all of them were smarter than Zophar, knowing that calamities come from God’s hand, not necessarily from one’s sin.  They also know that their very breath comes from God’s hand” (Bible Knowledge Comm. p. 734).  12:11 Job could see through their faulty arguments just as his tongue tasted food. 12:12  Is Job here agreeing with Bildad (8:8-10), quoting him or giving a sarcastic comment?  “Some feel that Job is presenting a contrast between the shallow wisdom of the aged men, the traditional of the day, and that of God’s sovereign wisdom as demonstrated in world affairs.  Others suggest that these passages (13-25) are further sarcastic affirmations of the patriarch in which he seems to be saying that the world is filled with outrageous acts of divine intervention; who, therefore, knows what God is doing?” (Jackson p. 42).  “Added to my experience, the case of wicked robbers, and the experience of animals is a fourth illustration:  many kinds of leaders are destroyed by God” (Zuck p. 56).

12:13-25  “God’s destructive powers are irreversible.  If He tears down, ‘it cannot be rebuilt’, and if He imprisons someone, he cannot escape.  When He holds back waters, there is drought, and if He releases the waters they flood the earth.  Captives and captors alike are both under His control.  He conquers, puts down, and reverses the fortunes of counselors, judges, kings, priests, ‘the secure ones’ (i.e., well-established officials), ‘the trusted ones, elders, nobles, and the strong’—those who are the very foundations of justice and order in government, court, and temple.  God is also sovereign over entire nations.  He makes them great and destroys them; He spreads them out (i.e., causes their territory to extend) and leads them away as captives. All the above-mentioned human leaders are supposed to give light and security to others by their counsel and leadership.  But in contrast to God, they are in darkness.  Only He can reveal mysteries from the darkness and bring to light what is in the deep darkness.  Is this an answer to Zophar’s question ‘Can you discover the depths of God?’ (11:7).  If so, Job’s response is that he cannot comprehend the infinite ways of God, but neither can Zophar!  If man is ever to understand anything of what is incomprehensibly dark, God must take the initiative in revealing it to him.  Job said that God can deprive chiefs of their intelligence, even giving them such confusion that they stagger in the wasteland, grope in darkness , and stagger like drunken men.  What a picture of the directionless and unintelligible stupor of leaders who are objects of God’s destructive powers.  And how cleverly Job demolished his counselors’ counsel:  If their theological system were followed, then all the world’s authorities ought to be blessed by God.  But history destroys that logic, as Job has just shown” (Zuck pp. 56-57). 

Chapter 13

13:1-2  Job is not relating some vague dream like Eliphaz (4:16), or the traditions of past generations (8:8), rather he is speaking from personal experience and observation of the real world.  Therefore, in no uncertain terms was he inferior to them.  Job has offered facts from nature (12:14-15), men (16-22) and nations (23-25).  “In each case, Job demonstrates his knowledge of God’s power and prudence, equaling if not surpassing his friends” (McKenna p. 111). 

13:3  Even though out-numbered, he has not been out-argued, yet he would much rather make his case before God than before these friends.  “Why waste time arguing with this terrible triad who were smearing the facts” (Bible Knowledge Comm. p. 734).  13:4 They were lying about him being a sinner and thus they were as worthless medical doctors with no prescription to alleviate his pain. The term “smear” means to plaster, thus Job is accusing his friends of plastering over the pain and agony that God brings on the innocent.  Not only have they failed to bring comfort, they have failed to correctly diagnose the problem!  13:5 He needs their loyalty now and not their advice.  In fact, he remembers the comfort of their silence during their first seven days together and wishes that they would let silence be their wisdom again as they hear him out” (McKenna pp. 111-112). Compare with Proverbs 17:28.  The wisest thing they could do right now would be to remain silent!

13:6 Job pleads for an opportunity to speak and that they would really listen to him.  13:7-11  He accuses his friends of seeking to contend for God without really knowing what God is doing.  He is also accusing his friends of talking deceitfully about himself in order to defend God’s actions.  “How unthinkable that God, the holy, righteous One, could be defended by unholy, unrighteous argumentations” (Zuck p. 59).  In trying to defend the impartial God, they are being very partial.  In fact, when God examines them, their deceit will be revealed, which is actually what happened (Job 42).  There is a great lesson here, God’s character and His dealings in the world do not need to be defended by dishonest or tricky arguments.  13:12 “Your memorable sayings are proverbs of ashes”: What they claimed were great insights and wisdom worth remembering were as worthless as the ashes in which Job himself was sitting, and their arguments were as defenseless as trying to hide behind a wall made of clay. It is worth remembering, “Note also the paradox of Job’s spiritual torment.  He can deny God’s justice and yet affirm His moral perfection and righteous indignation against those who by flattery offer false testimony on His behalf.  He who doubts God’s concern for justice is at the same time confident that God is just” (Zuck pp. 59-60). 

13:13 “Then let come on me what may”: Job was ready to speak out to God and take the consequences.  13:14 In speaking, Job knows that he is risking his life.  “Taking his flesh in his teeth meant risking his life.  An animal that carries the flesh of its prey in its mouth risks losing it, because other animals, seeing it, would desire to seize it.  Job, then, knew that he was putting himself in a dangerous position by speaking directly to God” (Zuck pp. 60-61). 13:15 “Though He slay me, I will hope in Him”: Job was far more interested in justice than in preserving his own life.  “He was willing to risk it because of the remote possibility that God would exonerate him” (Bible Knowledge Comm. p. 735).  “Most of us easily quote Job 13:15 when we need a proof-text to declare our unswerving faith in God.  Few of us, however, speak from the depths of physical pain, psychological despair, social rejection, and spiritual condemnation that make Job’s utterance so meaningful.  Having given up hope of healing from the counsel of his friends, he can only turn to God, without nothing to lose but his life” (McKenna p. 113). The reader should be aware that some other translations render this verse differently, “Behold, he will slay me; I have no hope”.  In spite of all his suffering, Job still holds out the hope that God will in the end justify his innocence. 

13:16 “Job believes that if he could, as it were, present his case in court with God, that would be his salvation (vindication), for a godless man could not stand before Him” (Jackson p. 43).  13:17 Again Job requested careful attention to his words.  13:18 He is ready to appear before God, he is convinced that he would be acquitted, “like a diligent lawyer carefully preparing his presentation” (Zuck p. 61).  In contrast, to his previous despair, Job is now very confident.  13:19 “Job was once more boldly affirming the impossibility of anyone’s bringing honest charges of guilt against him.  If someone, including even God, could do so, then—and only then would he be silent and die” (p. 61). 13:20-21 “Job has not hesitated to address God earlier (7:12-21; 9:28-33; 10:2-19), nor will he now (13:20-14:22).  He declares that he will face the Lord in court if He will agree to two conditions. First, ‘withdraw Thy hand far from me’, i.e., remove the punishment presently weighing upon me; and, secondly, ‘let not Thy terror make me afraid’, i.e., do not so overpower me by Thy severe majesty, that I cannot present my cause in a calm and composed manner” (Jackson pp. 43-44).  13:22 If those conditions are agreeable then Job is ready to present his case.  “He suggests that God can prosecute and he will defend, or the situation can be reversed” (p. 44). 

13:23  If Job has sinned, then he asks God to reveal the problem.  Notice Job is humble and is ready to admit sin, if God will say he has sinned.  13:24 Job is discouraged that God seems to be hiding from him and refuses to answer him and continues to view Job as His enemy.  Job wanted his friends to be silent, but they continued to talk, and God to speak, but He continued to remain silent.  13:25  To torment a leaf or chase after chaff “was to molest the worthless, to hit a frail, helpless person who was down” (Bible Knowledge Comm. p. 735).  13:26  He feels that God has written bitter things against him and is holding him accountable for sins that he committed in his youth.  Such bitter things would be unfair accusations.   Note, Job is not saying that he had inherited the sins of his parents (Ezekiel 18:20), but rather he is afraid that God, to this day, was still holding him accountable for some sin that he had committed while youthful, rash, and ignorant. 

13:27 In refusing to answer, Job complains that God is treating him like a prisoner, “boxing him in and making it impossible for him to solve his dilemma…God watched every move he made, and branded his feet so that He could easily track Job by his unusual footprints” (Zuck p. 63).  13:28 Job once again sinks back into despair.  “His life is rotten and like a pest-eaten garment decaying with no hope of recovery” (Strauss pp. 127-128). 

Chapter 14

14:1 Again Job comes back to man’s frail origin.  It seems ironic that while Job was longing for death that at the same time he complains about life being so short.  “In a sudden shift of mood, Job turned from confidence that he could win his court case against God to a melancholy lament about life’s futility and death’s certainty” (Bible Knowledge Comm. p. 735).  14:2  Human life is about as permanent as a spring flower (1 Peter 1:23-25), or a shadow.  14:3  Man is also constantly under God’s supervision and is ultimately brought before God to answer in judgment.  14:4  Job is not saying that man is totally depraved but he is expressing the frustration of standing before such a God and being acquitted.  Not even God could judge someone who is unclean as being clean.  The sacrifice of Jesus Christ answers this question!  (Romans 7-8).  14:5 God has set limits beyond which man cannot go, including a span of life.  14:6 “Because man is so hemmed in and his days so ephemeral, the least God could do would be to turn His gaze from him that he may rest.  Job longed for a respite from God’s cruel watchfulness over him so that like a hired hand he could find some rest at the end of his day of labor” (Zuck p. 64).  This is one of those foolish statements that Job would later regret.  “Brevity, toil, and God’s relentless scrutiny are all suggested in this verse” (p. 65).  

14:7-10  Here Job makes a contrast between man and trees, which he considers to be and example of unfairness.  Even a tree that has been cut down can come back to life.  This is even true if the roots are old, the stump beginning to rot, yet when man is cut down, he never comes back. “Man, unlike a tree that is cut down but may spring back, just dies and is buried” (Jackson p. 44). 14:10 “And where is he?” In the New Testament we will find that the righteous man is in a much better place (Philippians 1:21,23). 

14:11-12 “Until the heavens are no more”: Is this a hint that when the physical universe is destroyed all the dead will be raised? (2 Peter 3:10; 1 Corinthians 15).  Job believes that death is like water that evaporates and is gone for good or a sleep from which man never awakes.  14:13  At least in death, Job felt that he would be concealed from God’s anger.  “Job could endure that time if God would limit it and not forget to resurrect him” (Bible Knowledge Comm. p. 736).  14:14 “If a man dies, will he live again?” Notice how the thought of the afterlife and especially the resurrection, seemed to offer Job even while he was in despair.  Without this thought of a life beyond this life, this life becomes completely meaningless.  14:14 “All the days of my struggle”: The term struggle means hard service.  The term “change” means “release”, and is used of one group of soldiers relieving another.  “Death, with its release from the burdens of this life, would be like an honorary discharge or a changing of the guard” (Bible Knowledge Comm. p. 736).  

14:15  Here is once again the hope that God would summon Job, and God would long for Job who was the work of His hands.  Notice that Job did not want some sort of utopia, rather what Job wanted, what was heaven to him, was a relationship with God. We should note that when God did call Job, Job was unable to answer Him (40:4-5).  14:16-17 Is this an anticipation of forgiveness or a complaint that God is watching him presently and keeps whatever sin or sins Job has supposedly committed sealed up in a bag and won’t open it for Job to see? 14:18-19 Like all these things, so is man’s hope, which wears away as well.  “Like the crushing forces of nature, hope is destroyed” (Jackson p. 45).  In his present suffering, Job probably feels like a rock that is being eroded continually by his trials. 

14:19 Finally death arrives even to the strongest of men, and their appearance, the flesh once flush with life, becomes pale at death.  14:21 Death also separates us from all that we knew and loved in his life.  “In death a parent cannot see his sons honored nor can he sympathize with their problems” (Bible Knowledge Comm. p. 736).  Man dies, and all knowledge of this life is veiled.   Remember, this is Job’s view of death as he is suffering.

14:22 The idea seems to be that man only knows his own misery.  His pain is both physical and mental.  “Job now abandons the traditional resolution more of man’s troubles, that of leaving a prosperous family behind.  But Job has no family.  Whether the source be Job or classical naturalistic liberals, it is not very exciting to hope only in the survival of humanity” (Strauss p. 137).  
How thrilled Job would have been had he been privileged to hear the words of the Lord Jesus, ‘I am the resurrection, and the life:  he that believeth on me, though he die, yet shall he keep on living (present tense)’ (John 11:25)” (Jackson p. 45). 
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